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ways, through the unity of Christian thought the unity of
the Christian world.
After the Council of 381 held under Theodosius the
Great,1 Arianism, repudiated by Greco-Roman society, was
henceforth only a Christianity for German barbarians. Even
after the fall of the Empire of the West in 476 the Latins
reacted against this 'barbarous religion' with no less energy
than did the Byzantines.
Finally Christianity, hellenized and philosophic, as it was
presented by Gregory of Nazianzus and Basil of Caesarea,
was well fitted to become 'a gentleman's religion', and the
Empire could thus, without scandalizing men of intellect,
persecute those who were still obstinately attached to pagan
sacrifices and 'superstition', who refused to unite, as the
State invited them to do, the cult of letters and the cult of the
true God.
THE MONOPHYSITE AND MONOTHEL1TE CONTROVERSIES
AND THEIR CONSEQUENCES
ALIENATION OF THE ARMENIAN,  SYRIAN, AND COPTIC  EAST
As fifty years of relative peace—the Pentekontaetia—
separate the Persian Wars from the Peloponnesian War,
so a dogmatic peace of like duration extends from the close
of the Arian controversy to the beginnings of the dispute
over the Two Natures. The dates, indeed, present striking
analogies: 480 and 431 before Jesus Christ, 381 and 431
after Jesus Christ—the Councils of Constantinople and
of Ephesus. Like the ancient quarrel, the Monophysite
controversy will become an affair of State and will profoundly
disturb the masses of the people. The Great Councils, the
Parliaments of Christendom, will take an increasingly impor-
tant place in the preoccupations of the world. The last
refuge of free speech, they are, in a measure, the successors
of the tumultuous assemblies of the Greek city-states. They
proved, in general, to be less docile than were the synods
presided over by the commissioners of Constantius. More-
over, the subject-matter of the dispute is perhaps of greater
1 So called to distinguish him from his grandson Theodosius II.

